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SYMBOLIC CONTENT OF THE LANGUAGE
AS THE BASIS OF INTERCULTURAL COMMUNICATION

CHUMBOJITYHUM 3MICT MOBH SIK OCHOBH
MIXKKYJbTYPHOI KOMYHIKALIIQ

Anomayin. Axmyanizayis cuMBONIHHO2O 3MICHTY MOBU SIK OCHOBU
MIHCKYTbMYPHOI KOMYHIKAYIT BUKTUKAHA NO-nepute, meHOeHYIEr Oe-
cakpanizayii ciie i peueil y cy4acHomy ceimi, HeoOXiOHicmio nosep-
HEeHHs 00 ICIMUHHUX CMUCTIB, 36 130K 3 AKUMU 8MPAYAE CYYACHA K)b-
mypa. B cyuacHiti kynemypi no2nubnioemuscs npoyec npodanayii cmuc-
7108020 3Micmy KYIbmypHux cumeonis. Ilo-opyze, akmyanvHicms doc-
JIONCEHHST MOBU MA KOMYHIKAYIL 6UBHAYAE MAKOIC CMPIMKULL pPO3-
8UMOK 3ac0o0i8 KOMYHIKayil, xananie nepedayi i Hociié iHpopmayii
mowo. Mosa tide npo adexgamue CHpUUHAMMA 3MIH (HOPM KOMYHI-
Kayii, AKi MU Nepeicusaemo cb0200Hi.

Memoro cmammi € ananiz cUMBONIYHO20 3MICIY MOBU 5K (DVH-
0aMeHMANbHO20 (PeHOMEHRY KYIbMYPU, OCMUCIeHHS iT micysa i poai y
MIHCKYTbMYPHIL KOMYHIKAYI.

Memo0onoeiuno 0CHOBOK O0CHIONCEHH BUCMYNAIOMb 2ep-
MeHe8MUYHUL, JNIH280-CeMiOMUYHUL, NOPIBHATbHUL, @hirocoPcbKo-
KYIbMYpOoao2iyHutl, penieititHutl nioxoou.

Y cmammi nazonowerno, wo 3a605Ku CUMBONIUHOMY 3MICHLY,
MO8a 0a€ 3M02y NOB A3amu 308HIUHE I 6HYMPIUHE, CniggiOHecmU He-
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8UOUMY 10€l0 3 NPeOMEMHICII0 BUOUMO20 C8IMmYy, VA8UMU A6UWA 8
neeHill yinicHocmi, wo pooumo 1020 0OHOUACHO OOCHIYNHUM | HAULUM
oymxam, i Oywi. Mosa noedHye npakxmuure 3 OyX08HUM, BUNAOKOBE 3
NPUYUHOBUM, 6KA3VIOYU Ha mpancyendoenmue. Mosa 30epicac i mpam-
cmoe idei ma yinnocmi, siKi € 6a308uUMu 05l PO3GUMKY | (DYHKYIOHY-
6aHHS KYIbMYpU. 36epHenHs 00 NpoOIeMU_CUMBOLIYHO20 3MICIY MO-
68U MOdice donomoemu 2nubuie 3po3ymMimu 00HY i3 20106HUX 2I0OATbHUX
npobiem — npobaemy CRiIKY8aHHs, 83AEMONOPOIYMIHHSA MidiC 100b-
MU, MOdice Cnpusimu HOOOAAHHIO GIOYYJICeHHS T Oecymanizayii y cgepi
MIHCOCOOUCMICHOL Ma MINCKYIbMYPHOI KOMYHIKayil. Ane, Ha scanw, cy-
YACHA IOOUHA 6ce Oibuie BI00ANAEMbCSL GI0 CUMBONIYHO20 CEIMY Kb~
mypu i He30amHa a0eK8AMHO CAPULLMAmMU i pO3YMImu CUMBOIU MOBU
IHWUX HAPOOi8, i CBOEI MAaKodiC (K HOCISL HAYIOHALHO20 JYXY). JTroou
NOCMYNOB0 NePEemBOPIOIOMbCSL HA 32YCMKU THHOPMAYITHUX MEXHONOZIL.

Y meopemuxo-memooonoziunomy niami, 3anponoHosani ma-
mepianu akmyanizytomes HeoOXiOHiCmMb NOOAIbLUIO20 AHANI3ZY U IHmep-
npemayii cUMBONIZMY MOBU 8 PeniciliHoMy OUCKYPCI.

Knwuoei cnosa: xynomypa, KoMyHIKAYis, MIJNCKYIbMYPHA KO-
MYHIKAYis, MO8A, CUMBOIL.

Formulation of the problem. Language study, which cannot
be reduced to mere description of the diversity of its specific cultural-
historical, ethno-cultural manifestations, requires the reference to the
ontological and socio-anthropological foundations of human existen-
ce. There is growing concern about the tendency to desacralize words
and things in the modern world and we feel there is the need for a
return to their true meanings, the connection with which the Western
culture is gradually losing. Such an interest, in turn, actualizes the
symbolically-hermeneutic content of the «language» category.

The relevance of the study of the language and communication
is also determined by the rapid development of communication tools,
transmission channels and media, etc. The majority of researchers la-
bel modern society as informational and communicative with the sub-
sequent changes of communication forms that we are experiencing
today. For example, the Internet became a major phenomenon for the
language drastically changing human communication. First and fore-
most, the blogosphere and social networks have primarily influenced
the communication within the network itself as well as the state of
the language as a whole. «With the approval of the new media cul-
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ture of radio (1914), television (1945) and, finally, of the worldwide
Internet, the co-existence of people began to be built on a new basis.
We live in the post-literary, post-epistolographic and, therefore, post-
humanistic world. In comparison with the classical society, we achieve
identity with some marginal extra-literate, extra-literary, and extra-
humanistic mediums. This does not mean the end of literature, ho-
wever, it ceases to be the bearer of the national spirit. National syn-
thesis is not carried out on the basis of books and writing. New tele-
communicative mediums have been unleashed, which rejects the old
model of humanitarian friendliness» [3].

Analysis of recent research and publications. The analysis
of modern concepts has shown the complexity of this problem and
the diversity of approaches to its comprehension. F.S. Batsevich has
devoted his recent scientific publications to the phenomenon of the
language as a deep symbolic environment [1, p. 266]. The Ukrainian
researcher emphasizes that the definition of the language as «the ho-
me of human existence» (M. Heidegger) remains the most penetrating
even today. «More and more often in linguo-philosophical and in fact
linguistic works, the language steps forward as a deep symbolic en-
vironment synergetically associated with the profound manifestations
of the human spirit» [1, p. 266]. Whereas in the doctoral dissertation
«Symbol in intercultural communication» Y.P. Ten indicates that the
characters do not only accumulate socio-cultural experience of the
life of a certain community, but also perform a communicatory-in-
formational function, promoting the exchange of ideas and values
between people and cultures. «It is through the symbols that the peo-
ples belonging to different languages and cultures can form the seman-
tic space in which the acts of communication and mutual understan-
ding will become most possible» [5].

The monograph «The language as a form of cultural existence
and the concept of non-linguistic positivism» is devoted to the prob-
lems of the existence of human language in culture [6]. E.A. Tinya-
kova proceeds from the fact that the symbolic meaning of a language
is its spiritual potential and the language, as the basic phenomenon of
culture, helps to find the truth in culture. Useful for our study is the
author’s understanding of the concept of «communication» as the
movement of meaning, which is achieved by all languages of culture.
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A well-known philosopher B.V. Markov — specialist in the field
of philosophical anthropology and philosophy of the language, when
asked about how words affect people, said: «It is understandable that
it is because they have meaning, and because we, thanks to our thin-
king, understand it» [3]. Unfortunately, «modern mass media rely on
audio-visual signs which do not send you to anything, but have a direct,
so to speak, “magnetopathic” effect and literally hypnotize, fascinate
people. At the same time, there is no talk of self-reflection about their
sense and meaning» [3]. In modern culture, the process of profana-
tion of the meaningful content of cultural symbols deepens further. We
share the author’s concern that «This seems to be not only the end of
book culture, but also of culture in general, including philosophy» [3].

The purpose of the article is to comprehend the symbolic
content of the language as a key phenomenon of culture, to under-
stand its place and role in intercultural communication.

The language of culture is the stratum of the communicative
field of culture. In the philosophy of culture, the «language of cul-
ture» has been considered in the general context of the symbolic ac-
tivity of man as «symbolic complexes», «symbolic forms». The lan-
guage of culture acts as a collection of cultural objects with an internal
structure, explicit or implicit rules of comprehension and use of its
elements which serves the implementation of communicative processes.
The presence of common symbols seems to be the most important fac-
tor which ensures the very possibility of constructive communication.

Language structures «immerse» an individual into such a being, the
subject of which necessarily manifests himself in the world and realizes
himself as the subject of his own self-determination. Therefore, funda-
mental ontological experience is inseparable from the symbolic level of
language, which brings into the social practice the symbolic codes of sac-
red meaning. «The human language is spiritual and symbolic, the Divine-
cosmic creation, the reflection of the eternal Divine Logos in the daily
life of the man, in its communication with their own kind» [1, p. 266].

The problem of meaning becomes the central subject of research
in the classical philosophy of the language. The symbol is understood as
the ultimate generalization of the meaning of a thing. «The classical
communicative system represented the language as signs, the strength of
which, the degree of their influence on the behavior of people, is not
determined by the external form, but by the internal meaning» [3].
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According to F. Humboldt, each language has its own «internal
form», a specific structure (the grammatical system and the inherent
methods of word-formation — for example, «designation method, na-
ming»), conditioned by the «uniqueness of the people’s spirit». Under-
standing the language as the thought forming body, Humboldt empha-
sizes the dependence of the language upon thinking and its condi-
tionality by each particular language, which includes its own national
distinctive classification system, determines the worldview of the
bearers of the given language and forms their picture of the world.
Speaking of the fact that when mastering other languages the man
expands the «range of human existence», Humboldt meant precisely
the comprehension by means of language — through «linguistic world-
view» — of the pictures of another people’s world.

In the XX century, Ernst Cassirer’s theory of symbolic forms
created a powerful impetus of interest towards the symbol. According
to his theory, the symbol is a form in which every manifestation of
the spirit finds expression. Characters enter the human world with va-
lues and have a functional value. E. Cassirer highlights the following
symbolic forms: language, myth, religion, art and science. In these
forms, the culture exists and is reproduced, because of them the per-
son can see, understand, reproduce and transform the world.

Ludwig Wittgenstein, unlike Ernst Cassirer, introduced the stu-
dy of language directly into the context of communicative issues. If
for Cassirer the language is a means of objectivization and know-
ledge of the world, then for the late Wittgenstein the language is con-
nected with the process of interaction and mutual understanding of
people, its structures are established through an interactive «game».

In his work «Symbol in the system of culture» Y.M. Lotman
focuses attention on the two approaches in understanding the symbol —
rational and irrational. In one case, the symbol acts as a sign, in the
other — as a memory storage device of culture. We would like to
highlight the second approach. The specificity of this approach lies in
the fact that the symbol accumulates the values in which it has ever
performed — piercing the culture vertically. With its own set of values
a symbol passes from one historical epoch to another, where it acquires
new semantic comparisons and meanings without losing the previous
ones. The symbol acts as a mechanism of memory of culture, «as a
message of other cultural epochs (other cultures), as a reminder of the
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ancient (eternal) foundations of culture» [4, p. 211]. Y. Lotman states
that a symbol is not only a bridge from one level of being to another,
but a certain point of contact between the real world and the virtual,
the real and meta-real, the earthly and the higher, in addition — the
bridge connecting the epoch. Symbols — signs of cultural languages —
form a semantic network through which they carry the essence of things,
from its deep meanings to today’s meanings.

Thanks to the symbolic content, the language can link the exter-
nal and internal, to correlate the invisible idea with the objectivity of
the visible world; imagine the phenomena in a certain integrity, which
makes it both accessible to our thoughts and soul. The language com-
bines practical with the spiritual, random with the cause, pointing to
the transcendent. Without these broader meanings the universe would
be chaotic pluralism and would have no meaning (J. Cirlot). The lan-
guage preserves and translates ideas and values that are fundamental
to the development and functioning of culture. «The language has
created a force field between those who once lived, and those who
will once die; the language curbs/tames the chaos of nature, elimina-
tes the discord between separate individuals, the inherent breaks of
existence and lack of freedom; language creates the world, intercon-
nection and freedom» [2, p. 258]. We often come across symbols and
use them, following many generations of people of different epochs
and cultures who, in the language of symbols, expressed their state of
mind, their outlook, their understanding of the great truths and secrets
of being. It is not enough to say that we live in the world of symbols —
the world of symbols lives in us (Jean Chevalier).

Let us look, for example, at the symbolic language of myths.
Mythological images, if you consider their essential features, are stri-
kingly similar in different parts of the planet, despite the significant
differences in the history and culture of different peoples. This allows
us to discover universal verses common to all mankind — archetypes.
Although Jung’s psychological studies in the understanding of arche-
types focus on the subconscious (archetypes arise spontaneously, at
any time, without external influence), we tend to believe that arche-
types, like characters, «live» in the language. Archetypal structures of
consciousness, overlapping on the processes of development of hu-
man thought, caused a formal and meaningful perception of the pri-
mary ideas, rules and, accordingly, the way of people’s life. In an ar-
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chetypal context, among the archaic ideas, the significance acquired
the concept of the presence of the divine, the unity of the universe. These
ideas are expressed in a variety of concrete representations about the
spirituality of Nature, the perception of people as an integral divine
family, patriotism, the priority of collective initiation over personal,
loyalty to duty, honor and justice.

Conclusions. In the current situation of profanation of the se-
mantic content of cultural symbols, addressing the issue of the sym-
bolic content of the language can help to deeper understand one of
the main global problems — the problem of communication, mutual
understanding between people; can help overcome alienation and de-
humanization in the field of interpersonal and intercultural communi-
cation. But it is worrying that the modern man is further deviated from
the symbolic world of culture and is incapable to perceive and under-
stand the symbols of the language of other peoples, even of his own
(as the bearer of the national spirit). This is exactly the type of func-
tional consciousness which is exploited by the global mass culture
and its impact is very difficult to resist. A culturally-educated, thin-
king person is not needed by the modern civilization.
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SYMBOLIC CONTENT OF THE LANGUAGE
AS THE BASIS OF INTERCULTURAL COMMUNICATION

Abstract. Actualization of the symbolic content of language as
the basis of intercultural communication is caused, firstly, by the ten-
dency to literalize words and things in the modern world, the need for
a return to true meanings, the connection with which the contempo-
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rary culture is gradually losing. In modern culture, the process of pro-
fanation of semantic content of cultural symbols deepens further. Se-
condly, the relevance of the study of language and communication is
also determined by the rapid development of communication, trans-
mission channels and media, etc. We are talking about an adequate
perception of the changes in the forms of communication that we are
experiencing today.

The purpose of the article is to analyze the symbolic content of
language as a fundamental cultural phenomenon, understanding its
place and role in intercultural communication.

The methodological basis of the study is hermeneutic, lingual-
semiotic, comparative, philosophical-cultural and religious approaches.
In the article it is emphasized that due to the symbolic content, the
language allows to connect the external and internal, to correlate the
invisible idea with the objectivity of the visible world; imagine the
phenomena in a certain integrity, which makes it both accessible to
our thoughts and soul. The language combines practical with the
spiritual, random with the causal, pointing to the transcendent. The
language preserves and translates ideas and values that are fundamen-
tal to the development and functioning of culture. Addressing the prob-
lem of the symbolic content of the language can help us to understand
one of the main global problems — the problem of communication,
mutual understanding between people; can help overcome alienation
and dehumanization in the field of interpersonal and intercultural com-
munication. But, unfortunately, the modern man is increasingly mo-
ving away from the symbolic world of culture and unable to adequa-
tely perceive and understand the symbols of the language of other
peoples, and their own (as a carrier of the national spirit). People gra-
dually turn into clusters of information technology.

In theoretical and methodological terms, the proposed materials
actualize the need for further analysis and interpretation of the sym-
bolism of language in religious discourse.

Key words: culture, communication, intercultural communica-
tion, language, symbol.

Ooeporcano 21.08.2018



